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Foreword 


Among the archetypal symbols that have governed human existence in its 
ultimate meaning and most sublime values, few have been so effective or so 
universal as the journey symbol. Whether in the tribal life of Australian 
peoples, in the heroic period of Asian civilizations, in the classical Homeric 
world, in the Exodus of Israel, or in the great spiritual quest of Dante, the 
journey symbol functions as the most comprehensive context of understand¬ 
ing. In all of these civilizations the journey symbol has evoked human energies 
at the intensity needed to endure life’s difficulties and to create the finest of 
human accomplishments. 

The pathos of the twentieth century is that our traditional journey symbols 
seem unable to interpret our new human situation whether in Asia or the 
West, whether in the industrialized society or in tribal communities. All the 
patterns are broken A discontinuity has arisen at a new order of magnitude. 
If such is the case we must inquire whether this is due to the journey symbol 
itself or to its mode of expression. Based on the great variety of human 
societies and the distinctive cultures that have emerged within the context of 
the journey symbol we must assume, not that it is inadequate to our present 
experience, but that its proper mode of expression has not been identified. 
This is the assumption examined by the author of this study with the surpris¬ 
ing conclusion that the ancient journey symbol is more fully expressed in our 
modern world than in any of the great civilizations of the past. 

In the traditional mold the human journey is to a fixed and numinous 
center as a spatially conceived place of fulfillment. Through this means an 
order, a cosmos, is established. The universe has meaning. The difficulty has 
arisen from a change from a dominant spatial perception of the universe to a 
time-developmental sense of the universe. In such a process world there is no 
fixed or abiding spatial center. This is the change that has wreaked havoc 
with traditional worlds in every aspect of their functioning. It has brought 
about what may be the greatest change in human consciousness since its 
original emergence. In such a process world all fixed norms of judgment con¬ 
cerning reality and value are profoundly transformed. 

If this change is so shattering in its consequences to the human venture and 
ultimately to the planet earth itself, the remedy must be of equal order of 
magnitude if it is to bring about the vision and the energy to create a viable 
future for the earth and all its living creatures. According to the present 
study, the remedy lies to a great extent in a proper understanding of the 
journey symbol in interpreting this new cosmology. We now have a new story 
of the universe, a story that differs more profoundly from all prior journey 
stories than these do from each other. But as with the Genesis story, or the 
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Homeric or Rama stories, this new story provides our understanding of how 
things came to be in the beginning and how they come to be as they are. This 
new story of the universe as a spiritual process was first presented by Teilhard 
de Chardin in his remarkable work, The Phenomenon of Man, and in his 
other writings. If C. G. Jung is the master interpreter of the traditional 
Journey Story in its spatial context, Teilhard is the master interpreter of the 
Journey Story in its historical developmental context. Thus it is quite appro¬ 
priate that this study by Marilyn Nichols, S.S.J., deals extensively with the 
understanding and energizing aspects of our new journey as these are pre¬ 
sented by Teilhard. 

Thomas Berry 


3 













Introduction: 

A New Appreciation of the Journey Symbol 

While modern humanity has found its way to the moon and other planets 
m the latter half of the twentieth century, it has not found a sense of meaning 
for itself on earth. Humankind is experiencing an inner and outer energy 
crisis in which the machine-dominated personality feels lost in an immense, 
impersonal cosmos seeming to move toward an inevitable collapse. The 
ravages of two global wars, the nuclear arms race, earthsickness, injustice, 
boredom, escapism and the disintegration of values illustrate some of this 
anxiety and alienation. Obviously the guiding and energizing symbols of our 
society have been forgotten or have become dysfunctional. 

For millennia, human societies found their identity, their significance and 
integrating energy, through mythic narratives and symbolic modes of under¬ 
standing. In their traditional role these gave ultimate meaning as well as 
intelligibility to human affairs. They enable individuals and societies to locate 
themselves in time and space and to move in a meaningful way through the 
seasonal cycle. In a special manner myths and symbols establish a communion 
of the human with a sacred reality. 

Science initially emerged, in the sixteenth and early seventeenth centuries, 
w.thm a mythic and symbolic realm as well as within an observational con¬ 
text. The magical power of numbers, of mathematics, arose .out of the 
Platonic, neo-Pythagorean and Hermetic traditions of the late Renaissance 
period. But even with an original dependence on myth and symbol and the 
subtle inner relations of things, a rationalist and mechanistic attitude soon 
came to dominate the scientific world. In the eighteenth and nineteenth cen¬ 
turies an explicit appreciation of symbols diminished in favor of scientific 
reasoning on the basis of observable facts. In the late twentieth century this 
muted mode of rational thinking is prompting a new appreciation of the 
mythic and symbolic modes of understanding. 

The archetype of prime interest to the modern cosmology is the journey 
symbol.' This symbol occurs in almost all tribal and civilizational contexts It 
enables us to understand the changing stages of life and the transformation of 
our own being. It provides a sustaining energy for the life course, an energy 
that arises out of the depths of the human unconscious, and even more deeply 
out of the larger cosmic order from which we emerge into being. Today the 
evolutionary way of explaining the universe radically affects our understand¬ 
ing and use of journey symbolism. An inquiry into the journey symbol in both 
its traditional and modern context can illuminate the path to be sought in 
meeting humankind s earthly and cosmic challenge. 

The modern evolutionary scenario involves new ways of experiencing our 
odyssey, not now ,n a fixed cosmos but in an emergent cosmic genesis. Here is 
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S «T y u eXPreSSi ° n 3nd fulfillment in its human phase. 
This includes the comprehensive journey of the human community as well as 

hat of each individual. Accordingly the human becomes a determining force 

C eV ° 1Utl °" ary P rocess ltself in its cultural florescence. One supposition of 

TVlITdT rt at ^ a dd r JOUrney Symbolism underlies the writings of Pierre 
eilhard de Chardin and that his contributions to evolutionary, religious and 

umamst thinking can be understood more clearly if this implicit theme is 
explicated in some detail. v 

The journey, in its traditional context, is often a mandala-like traverse 
rough a fixed space to a sacred center where the divine and the phenomenal 
wor s meet. The sacred center as a final attainment establishes a transform- 

whrr Un,0n ° f thC h , Uman WltH diV ‘ ne reality - A different situation arises 
when the universe is no longer experienced as established space but as emer- 

gent process in the manner of the modern scientific story. This radical change 
affects all symbols to a significant degree. The cosmic tree is now the branch¬ 
ing tree of the universe itself rather than a tree growing in a central place and 
radiating throughout a fixed spatial universe. So too, with the s£nbols of 
transformation. These are now seen as intrinsic to the cosmic praess and 
moving through an irreversible sequence rather than through a seasonal or 
cyclical round of renewal. 

The journey symbol thus portends to be even more important for our 
embryonic earth and ourselves than for the traditional world. In its earlier 
sense one moves toward a spatial center or to a sacred place where ahiding 
security and rest are found at the intersection of the natural, human and 
divine planes In a developmental world there is no longer a spatial center of 
rest, nor fixed planes of reality, nor are there abiding forms of existence In 
their place are a series of emergent forms, including the human phase, as 
expressions of the primordial energies of the universe. The new cosmos 
develops as an ascending sequence of manifestations. From the radiant energy 
in the primordial moments to the coalescence of galactic systems, the shaping 
of the planet earth, the rise of its life forms, and to the advent of human con 
sciousness, the universe can be considered as moving toward reflection on 
itself. The capacity to experience a personal reality within such a vast creative 
process and to be able to carry this process on to its next emergent phase is to 
recover a meaningful mode of existence. 

The Integral Story: Teilhard’s Narrative 

Amid all the scientific investigations and modes of knowing the universe, 
the work of Teilhard de Chardin occupies a unique place. While many others 
had interpreted the living world as an evolutionary process, the most detailed 
and comprehensive exposition of the total process of cosmogenesis, geo- 
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genesis, biogenesis and anthropogenesis remains The Phenomenon of Man. 
This volume was completed in the 1940s and circulated among a number of 
scholars but it was not published until after Teilhard’s death in 1955. Teil¬ 
hard accepted an evolutionary development as the only meaningful inter¬ 
pretation of the universe, but he was unwilling to accept a purely mechanical 
version or the absorption of the human into its physical dimensions. He saw a 
single reality with both physical and psychic aspects and “progress” as the 
ever-increasing emergence of an ultimate psychic reality. 

In his approach Teilhard challenged both the Cartesian position of divid 
ing mind and matter as well as the paradigm of a mechanistic universe in 
which mind is reduced to a refined activity of matter. Like Descartes, Teil¬ 
hard started with the awareness of human consciousness but for him if reduc- 
tionism was to take place it would have to be reduction of the physical to the 
psychic rather than of the psychic to the physical. These polar phases are to 
be rightly seen as aspects of each other and the universe as a single vast 
psychic manifestation. 

A basic assumption of Teilhard is the unity of the universe and its seamless 
continuity from the initial moment until the present and on into the future. 
Each distinct part must be seen as activating in unique fashion some inherent 
feature of the total universe. Thus whether differentiated in space, in time, or 
in space-time, each phase is immediately related to every other expression of 
the universe. This can be seen in the nested sequence of developments itself; 
all later transformations and phases are holistically related to and dependent 
on prior modes of being. 

At the basis of Teilhard’s thinking is an attitude quite the opposite of the 
mechanistic school of the scientific endeavor. The true reality of elemental 
particles cannot be known until their manifestation into later wholes, 
especially in living forms and in human consciousness are known. Thus the 
elements cannot be understood in any adequate manner until their higher 
modes of functioning in cellular life and in sentience are evident. This turns 
the scientific process around to reveal the true reality in synthesis rather than 
in analysis, although these are complementary frames. 

Teilhard’s evolutionary vision can be understood as a journey story when it 
is seen in terms of a primordial reality carrying within itself from the begin¬ 
ning a latent consciousness that would only gradually appear after billions of 
years in the fullness of human understanding. The act of reflexive conscious¬ 
ness allowed Teilhard to say with Julian Huxley that we are evolution become 
conscious of itself. The universe is thus a story of an emerging consciousness, 
of a vitalized energy, a universe with co-extensive physical and psychic dimen¬ 
sions culminating presently in its human phenomenon. The sequence of 
galactic, geological, biological and human states unfold in a converging 
cosmogenesis, rather than in a static, dualistic or diverging universe. 
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Teilhard begins his integrative journey-story of the cosmos with the pre-life 
phase of cosmogenesis and geogenesis followed by the critical thresholds of life 
or biogenesis and of thought or noogenesis. Its dynamic energy manifests in 
two aspects: the without, the physical or tangential dimension subject to 
entropy (disorder), and the within, the consciousness, the irreversible spiritual 
or radial dimension, best exemplified by love in the human sphere, and by a 
general sense of attraction on the pre-human level. If there were not a rudi¬ 
mentary affinity, psychism or pre-consciousness at the center of the elemen¬ 
tary particles in the galactic stage neither would there be any consciousness 
later at the thresholds of the advent of life in the biosphere, nor of thought or 
love in the noosphere. The universe is from the beginning an organic whole, 
cohesive in all its stages as an interdependent organism. 

The tangential aspect of energy links the elements to each other in a 
parallel and physical way. Radial energy attracts the elements to an increas¬ 
ingly organized and centralized complexity which serves to define a forward 
or upward course. 

The rise or journey of consciousness passes through the chemical, bio- 
molecular and multicellular phases as they increase in complexity but only 
becomes fully manifest in the human phase. As cosmogenesis gave birth to 
biogenesis, so biogenesis gives birth to noogenesis through reflective thought. 
Human beings do not only know, but they know that they know. With the 
emergence of the human phylum, centered complexification and unique self¬ 
reflection reach a new plane. Thus in its long sequence of transformations the 
cosmos moves toward greater centro-complexity-consciousness. Here the 
mind or reflective consciousness of the earth achieves its richest inferiority and 
most extensive freedom. 

Although the human brain appears to have reached a certain maturity a 
hundred thousand years ago, Teilhard sees a continuing development of con¬ 
sciousness and unification beyond the individual person, leading toward a 
new, organic human community. The upward surge of noogenesis advances 
through a groping and creative socialization process. 

However in assessing our Modern Age and the great changes since the 
Renaissance, Teilhard perceives that a sense of powerlessness and fear haunts 
the self-reflective human psyche. An automatic advance is not insured as to 
the final outcome not only of one’s personal journey, but also of the entire 
cosmic-human journey as it gropes toward fulfillment. The contemporary 
person feels overwhelmed by the immensity of space-time, by the multitudes 
associated with it, and by the prospects of an entropic, cosmic death. If such 
pessimism becomes all-pervasive, this would weaken and even paralyze the 
human capacity to press forward on its reflective path. Hence with the con¬ 
sciousness of evolution an organic and climactic crisis occurs in the twentieth 
century. The most sentient of earthborn creatures, with self-consciousness, 
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Genesis. Thus the deepest crisis of Christianity in the past hundred years may 
be the conflict between a fundamentalist Genesis account of an abiding 
universe and the contemporary scientific model committed to a dynamic 
evolving universe. This conflict reaches a special intensity in the case of the 
organic process whereby the various species emerge in the sequence of devel¬ 
opments from a cellular level to the more complex forms of life and to the 
recent appearance of man. Opponents to the evolution theory maintain that 
the creative act as outlined in Genesis requires the direct divine creation of the 
many species at the beginning of the world. Those maintaining this view feel 
that the entire basis of Christian religion is threatened if the doctrine of 
immediate creation by God is abandoned. 

In an evolutionary context the Christian sense of the interrelation between 
the divine and the created worlds seems at first to be removed. The sense of a 
divine Creator seems to be lost. Human life is devoid of its special spiritual 
quality and its intimacy with the divine. Beyond these objections there is the 
feeling that the doctrine of the evolution of human consciousness involves 
a stage of intellectual development that would negate the validity of the 
biblical-Christian revelation and the entire tradition of Christian belief. 

These are, of course, formidable objections which have continued through¬ 
out the entire period of the scientific confirmation of evolution in extensive 
detail. Especially since the rise of Darwinian thought in the middle of the 
nineteenth century, whereby organic evolution occurs through natural selec¬ 
tion, many Christians have felt besieged by scientific theories that would 
threaten their own faith and even the spiritual nature of human life itself. 
Although efforts were made throughout this century to establish some 
acceptable rapport between the Christian and the scientific version none of 
these has had the effectiveness of the synthesis conceived by Teilhard de 
Chardin. 

Teilhard’s achievement was not only to establish the integral physical- 
psychic character of the evolutionary process, but to go on to realize its intrin¬ 
sic Christian dimension. In this he assumed a position that went beyond that 
of the fundamentalists who have insisted that Christian belief and acceptance 
of the evolutionary process are incompatible. Teilhard insisted rather that 
they provided a profound interpretation of each other such that at the present 
time neither is fully intelligible without the other. The difficulty for Chris¬ 
tians, as seen by Teilhard, was twofold: their inability to understand the 
integral story of the universe, and their insufficient understanding of the 
larger dimensions and implications of Christianity itself. The first difficulty 
could be overcome, not by rejecting the story of the physical universe as given 
y science, but by accepting both its psychic-spiritual as well as the 
mechanistic-rational aspects. The second issue could be overcome by a more 
comprehensive view of the Cosmic Christ of St. Paul and St. John.* If in Christ 
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all things are created, sustained and fulfilled, then surely this can be observed 
m an evolutionary universe. In such a cosmos the progressive, historical 
developments seen by the prophets, the evangelists and St. Paul find their 
realization in a manner much more satisfying than in a universe created and 
given definitive form by divine power all at once. 

Another reason for the conflict, however, is found in the dominant salva¬ 
tion concerns of the Christian tradition. These concerns rest on the sense of a 
flawed or fallen world. The essential mission of Christ was considered to be 
the redemption of the human community and the further transformation of 
the universe by this divine presence, sacrificial death, resurrection, and glori¬ 
fication. A world conceived of in terms of an emergent evolutionary process 
beginning with formless radiation that would take on its articulated and con¬ 
scious form only through vast periods of time appeared alien to orthodox 
Christian thought. 

Perhaps the most appropriate phrase used by Teilhard in presenting the 
Christie dimension of the universe is the term “Christ the Evolver. ” 5 This is 
the image by which he speaks of the universe as Christogenesis, just as he 
speaks of it as cosmogenesis, geogenesis, biogenesis, and psychogenesis. In 
each case a pervasive dimension of the universe is activated. Each successive 
achievement is revelatory of the deeper realities that cannot be seen in the 
earlier, less developed phases. To Teilhard the law of complexity-centration 
brings about an ever higher development of consciousness, moving toward an 
ultra-consciousness or ultra-humanity. This status fulfills all the Christian 
predictions of the union of human persons with each other in the millennial 
age and the supreme Christie presence in the perfection of his incarnation to 
the universe. 

The requirements of a convergent cosmogenesis as it manifests itself in the 
noosphere, pointing to a divine personal Omega, is most clearly illustrated in 
Christianity. All of Creation prepares for the Incarnation whereby Christ, the 
Alpha, the Evolver and the Omega brings everything to completion from the 
molecule to ultra-humanity. Admitting how intricate Christianity appears, 
Teilhard urges a deeper look at its main tenets in terms of personalism, 
universalism, synthesis and the cosmological role of love. These factors reveal 
the Incarnation as ‘‘a prodigious biological operation. . . .” 6 In Christianity a 
persona God creates, purifies and unifies the world “by uniting it organically 
with himself. 7 Teilhard sees God Incarnate as an “element” in the very heart 
of matter, guiding and leading the journey. Furthermore this personal loving 
God reveals the new message that God is love and the path to God is universal 
love. 

While Teilhard knows that the acceptance of God Incarnate revealed by 
the Christian phenomenon requires a special faith, he unfolds the reasonable¬ 
ness of his interpretation of the journey and of how it is concretized and 
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culminated in Christianity as he sums up his image of the personal Incarnate 
Christ-Omega: “Considered objectively as a phenomenon, the Christian 
movement, through its rootedness in the past and ceaseless developments, 
exhibits the characteristics of a phylum.”* This phylum, in an evolutionary 
world viewed as an ascent of consciousness, tends toward a synthesis founded 
on love and implies basically “ the consciousness of being in actual relationship 
with a spiritual and transcendent pole of universal convergence.’’ 9 Thus 
Teilhard asks: “To confirm the presence at the summit of the world of what 
we have called the Omega Point, do we not find here the very cross-check we 
were waiting for?” 10 

It is thus Teilhard’s grand synthesis to identify the Omega of Cosmic Devel¬ 
opment with Christ. This unity shows the complementarity of science and 
religion, and accentuates the Risen Christ as the active personal organic 
Center of the universe, as well as of humankind. Thus in Teilhard’s vision 
where cosmogenesis becomes Christogenesis, he reveals not simply a juridical 
relationship between Christ and the emerging universe, but an organic one in 
which Christ activates and directs the evolutionary creation journey from the 
inside. A result is the “Christification” of everything, the reconciliation of the 
one with the many and the building of the mystical and cosmic dimensions of 
his Body in preparation for the Parousia. 

With his witness of the Christ Incarnation as “a prodigious biological 
operation” Teilhard is reaffirming in an evolutionary context the ancient 
symbolism of Cosmic Person 11 which is used by St. John and by St. Paul. For 
St. John, the Logos Christ is depicted as efficient cause and as the very 
medium in which the entire universe exists, a universe which in turn becomes 
the context in which the Christ Logos takes on a biological form. For St. Paul 
the biological metaphor is even more explicit in terms of the Mystical Body 
which attains the fullness of its form in and through the historical process. 

If such a cosmic genesis calls for a vast expansion of our Christian perspec¬ 
tives, this may be the only way in which Christians can reconcile the con¬ 
temporary modes of experiencing the realities of the universe with an authen¬ 
tic faith. Without such a convergence the Christian must choose between the 
scientific world view or a traditional orthodoxy. The more desirable resolu¬ 
tion would seem to be that of Teilhard in which science and faith become 
mutually supportive. 

In this regard the evolutionary process is no longer a threat to Christianity. 
On the contrary the whole emergent process prepared for Christ’s first 
coming. The development of the noosphere toward increased consciousness, 
personalisation, spontaneity and freedom cannot directly cause Christ’s 
second coming, but it can again prepare the way. Through the influence of 
Christ-Omega and the cooperation of humanity, the whole cosmos in its 
grand journey is made ready for Christ’s second coming. For Teilhard this 
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collective human transformation and maturation in the noosphere is analo¬ 
gous to the development necessary for the Incarnation. Full human develop¬ 
ment and the Pleroma coincide at the end of time. This is accomplished not 
by the sheer effort of humankind alone, but in a cooperative venture with 
Christ-Omega upon whom all depends since he is the very God and Saviour of 
evolution leading humanity beyond temporary earthly progress to a new life 
to an ultimate transformation. The Risen Christ, Christ the Evolver, finally 
gathers not only the faithful, but all of creation for the Father. 

The Journey Symbol: Traditional and Modern 

Our scientific account of the universe has acquired its comprehensive 
cosmic dimension only in the twentieth century. Until this time only frag¬ 
ments of the story were available. The various contributing sciences were each 
articulating their own separate episodes. Just as the epic stories of the past are 
a synthesis of the many individual tales told in the society, so our present story 
of the universe integrates the many contributions made from the inquiries 
into the natural world. 

These specialized scientific studies have converged in a remarkable fashion 
to affirm and support each other. In Teilhard’s view they ultimately weave 
into a single scenario that reveals an evolutionary universe wherein each of its 
components is an integral phenomenon in both spatial extension and tern- 
poral sequence. 

Every element of the universe, every particle of matter and living cell has a 
story, a history. The narrative of this story can be considered a profound way 
of understanding each component of the universe. Likewise the account of 
the whole universe is the best way of understanding it. Two remarkable char¬ 
acteristics of the cosmic story are that it tells of a movement toward "the less 
probable and the more demanding’’ 12 and that its dynamics are a process of 
auto-arrangement 13 or self-arrangement. Teilhard’s phrases express one of 
the latest scientific views as proposed by Ilya Prigogene in his book From 
Being to Becoming 14 and further articulated by Erich Jantsch in The Self- 
Organizing Universe . 15 

In his essay “A Mental Threshold Across Our Path: From Cosmos to 
Cosmogenesis” 16 Teilhard indicates that the discoveries of Copernicus, Galileo 
and Newton were primarily spatial in their perceptions. They did not perceive 
an emerging developmental sequence in the shaping of the universe. “It was 
among the zoologists that this ‘transformist’ germ first appeared and in¬ 
creased in vigor, and it was as an effect of the contagious influence of that 
germ, we may say, that a rapidly increasing number of ‘evolutionary’ nuclei 
have since that time continued to appear in all the various departments of 
knowledge.” 17 In the view of Teilhard the discovery of the evolutionary 
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universe is such that . . here we have the most sensational threshold crossed 
by man s consciousness in the million years for which it has been reflecting 
upon itself on the surface of the earth.” 18 This “spiritual shock” has changed 
us mentally “to a degree of which, for the most part, we have as yet no 
conception.” 19 

One way in which to absorb this “spiritual shock” is to envisage the compre¬ 
hensive account of the universe as “macro-phase story,” or as perceived by 
Loren Eiseley as an “Immense Journey.” It can be both scientific and mythic 
just as the biblical story is both historical and mythic. Today both the history 
myth 20 and the science myth may uniquely merge in the cosmic journey story. 
The universe is in a sense telling its own story in the sequence of its narrative, 
an epic which becomes conscious of itself in human intelligence. 

In dealing with the universe story in this context we need to identify the five 
major components of the traditional heroic journey. 

First, the journey originates in an unacceptable situation and proceeds 
toward a transformed, numinous haven or mode of achievement. The uni¬ 
verse itself begins in an unevolved, unmanifest situation, in a state of singular 
compression. From the standpoint of the evolved world this primordial condi¬ 
tion is unacceptable as an abiding mode of being. Similarly the earlier expres¬ 
sion of the universe in its limited stages is unacceptable except as these are 
supportive of further transformation. 

The aeons of pre-life, however, have great importance for our story since 
all subsequent events arise from this period. They established the enduring 
foundations of all that exists or ever will exist. The galaxies in the heavens, 
the sun and moon and all the planets were born in this era to make possible 
the progression onto life. 

The second element in the archetypal journey story is the transforming 
process which involves much struggle and suffering. Similarly in our narrative 
of the universe we can observe a cosmic turmoil in its genesis and transforma¬ 
tion. In the expansion and then collapse of the supernovas in some billions of 
degrees of heat we find the shaping of the elements. The tremendous pres¬ 
sures upon the sun by the force of gravity lights its nuclear Fires. On earth the 
volcanic eruptions produce the gases whence the water and the air come into 
being. So, too, through the crises and tests for life, there is the violence and 
struggle and dying out of vast numbers, not only of individuals, but of species. 

In such a system, which advances by tentative gropings, the laws of large 
numbers makes it absolutely inevitable that every step toward order is paid for 
by failures, by disintegrations, by discordances. . . .” 21 Such tensions com¬ 
bined with the great harmonies and cooperative forces of the earth enable the 
living world to come into being in the variety that we can identify in fossil 
record of the past and in the living forms of the present. “The world ... is an 
immense groping, ... an immense attack; its progress can take place only at 
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the expense of many failures, of many wounds.” 22 Teilhard even speaks of life 
and entropy engaged in the ultimate conflict that must lead to the supreme 
triumph of life. K 

And then, before our inquiring minds, a final duel is fought between life (thought) and 
entropy (matter) for the domination of the universe. Are life and entropy the two opposite 
but equivalent faces of a single fundamental reality in eternal equipoise? Or radically has 
one of them a natural advantage of being more primal and durable than the other? 

Later we shall show by a critical study of the conditions of human activity, that unless 
the universe contains internal contradictions, it seems to demand that life shall be guaran 
teed a boundless future; that is to say will escape the complete mastery of the forces of 
retreat. Life would not be liveable if it were not conscious of being, at least partially, 
irreversible, and therefore superior to the inverse attractions of entropy.” 

The heroic struggle, suffering, death and transformation experiences in the 
traditional stories compare well with the natural history of the universe. This 
version has a dramatic context in its meanderings and its uncertainties 
expressed as a “groping” process. That this evolution has been so successful in 
its larger outlines does not cancel out many periods of destruction and many 
apparent failures. 

The third aspect of the heroic journey is the guidance from a spirit world or 
from divine intervention. In the earlier cosmic stages any intervention seems 
to be episodic and arbitrary. But the emergent universe, as experienced in 
human consciousness, may be seen itself as the comprehensive divine pres- 
ence. This manifestation takes place in a more interior manner than in the 
traditional mold where events in the phenomenal world were attributed to 
animistic spirit forces in nature or to anthropomorphic deities. The original 
sense of a transphenomenal world has been considerably diminished by scien¬ 
tific analysis through its extensive inquiries into the structure and functioning 
of the universe. 

However, the mysteries remain: whence came the world we see about us, its 
governing laws and the evolutionary ascent itself; what might be the larger 
destinies of the entire complex of realities in the universe. Because science has 
mostly confined itself to quantitative measurements it still is unable to per¬ 
ceive any discernible plan or goal for the evolutionary process. The universe 
and the living beings of earth have emerged by random genetic mutation and 
environmental selection alone. 

If this were really so then a meaningful story could not be told of the uni¬ 
verse or of life upon the earth. A more adequate observation of the living 
forms of earth, such as Teilhard pursued, reveals that a dramatic adventure is 
taking place throughout the entire sequence of events. This creative process is 
unpredictable in the particulars but in the larger time dimensions has led 
consistently and irreversibly from the less complex to the more complex 
and from lesser to greater modes of consciousness to culminate in human 
sentience. 
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A providence or guidance which sustained the earth process in its rising 
transformations has been perceived by Teilhard: 

We no longer have in the universe nothing but that heart-breaking entropy, inexorably 
reducing things (as we are still constantly being told) to their most elementary and most 
stable forms: but, emerging through and above this rain of ashes, we see a sort of cosmic 
vortex within which the stuff of the world, by the preferential use of chances, twists and 
coils upon itself ever more tightly in more complex and more fully centered assemblies . 14 

An inner dynamism or “cosmic vortex” arises from an internal tendency, a 
general drift toward higher forms of being and expression. This formative 
principle in things, known as “radial energy,” is a necessary quality to 
organize the matter of the universe beyond the results of natural selection. “If 
you have a cosmic stuff that is perfectly indifferent, then, however great the 
number of occasions envisaged, it is inconceivable that the play of chances 
may produce even the shortest linear progression in arrangement.” 25 

A failure to perceive any meaningful direction in the earth process 
has diminished the universe story as told by Carl Sagan 26 or David Atten¬ 
borough. 27 They are unable to sense a natural development of the universe 
due to an intrinsic tendency from the beginning. As Teilhard notes: 

Science in its development — and even, as I shall show, mankind in its march —is mark¬ 
ing time at this moment, because men’s minds are reluctant to recognize that evolution 
has a precise orientation and a privileged axis. Weakened by this fundamental doubt, the 
forces of research are scattered, and there is no determination to build the earth . 28 

A vectorial imprint from its origin can be attributed to a guidance given to 
the universe by that ultimate mystery or divine source from whence the uni¬ 
verse came. This numinous guidance is continued through all the transforma¬ 
tions in the shaping of the planet earth and its living forms and especially in 
the course of human history. 

A fourth aspect of the journey story is the arrival at a resolution of difficul¬ 
ties in a condition of peace and unity and in a harmonious relationship with 
the divine order of the universe. As we noted, the earlier societies are dom¬ 
inated by a spatial mode of consciousness wherein it is possible to achieve an 
abiding peace by reaching a sacred center. In our time developmental mode 
of consciousness this attainment can only be presented as a “future goal of 
attraction, not as “a present center of rest.” 29 Teilhard struggled to identify 
these salient lines of the historical process, of the human community and of 
the entire earthly process, as they tend toward unification at an Omega Point. 
Such a sense of convergence is all-pervasive in the writings of Teilhard. In his 
essay “Centrology” he speaks of Omega: 

So defined in its nature and properties, Omega in very truth stands radiant in the 
heaven of the future as that which provides the momentum for centrogenesis and serves to 
make it completely total Drawn by its magnetism and formed in its image, the elemen¬ 



tary cosmic centres are constituted and grow deeper in the matrix of their complexity. 
Moreover, gathered up by Omega, these same centres enter into immortality from the 
very moment when they become eu-centric (that is, personal) and so structurally capable 
of entering into contact, centre to centre, with its supreme consistence . 30 

In its ultimate unity the universe thus finally and fully manifests the 
Christie aspect which was present from the beginning. If we are to continue 
on our cosmic pilgrimage then the total human effort needs to be directed 
toward this goal of convergence. Many centuries ago the Ramayana and the 
Odyssey were written with regard to an archetypal individual, the Exodus is 
given in terms of a people. Today the modem story involves the total human 
community set in the context of the celestial universe. “If being is by nature 
holy there is no salvation except of everything that exists.” 51 

The fifth aspect of the journey story is the dramatic dimension it takes 
when seen on an evolutionary scale. A profound shift occurs when our con¬ 
ception of the universe changes to a time-developmental mode from a spatial 
frame. If the judgement of Teilhard is correct that this transition is the “most 
sensational threshold crossed by man’s consciousness in the million years for 
which it has been reflecting upon itself on the surface of the earth,” 55 then we 
would expect a most significant change in all the symbols when they move to 
the expanded context. 

A crucial feature of the new dynamic mode is the genetic bond of relation¬ 
ships that exists throughout the evolutionary universe. The composition of all 
cells whether in the plant or the animal world, whether in primitive or more 
evolved forms of life, is basically similar, indicating common genetic deriva¬ 
tion. This type of relationship is quite different from a spatially conceived 
world where its many parts are not usually derived from a single source. 

This feature affects the journey symbol in a most basic way. In an emergent 
universe the journey of the individual is integral with the course of the entire 
animate world which is in turn a phenomenon of the evolving cosmos. 
Through this unity of the individual person with the total earth process one 
becomes supported and empowered by its larger movement. A person’s inner 
mandala or psycho-cosmogram would no longer indicate a fixed spatial 
center but a goal of universal communion toward which the cosmic genesis 
itself is moving. Communion with ultimate reality, God, Alpha and Omega, 
would be through the Divine quality immanent within the emergent universe. 
Our alienation is overcome in the union of origin, development and fulfill¬ 
ment. Even though an organic unity with the universe and with living 
creatures exists in some of the traditional journey stories these do not have the 
biological and scientific rootedness which is given by the latest understanding 
of an embryonic universe. 

Here we might note that the cosmic journey story may be better able to pro¬ 
vide a context of functioning for traditional journey stories than these are able 
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to encompass the modern version. It is important however to recognize that 
the new journey story has its prototype in the traditional mold and is also in a 
manner encompassed by them. Yet the relationship between the traditional 
and the modem journey stories remains one of tension in almost all societies. 
Since the new story has so far been presented by science simply in its physical 
dimensions it is devoid of the cultural richness, the moral values, and the 
spiritual creativity which characterize the traditional societies. As a conse¬ 
quence much cultural-spiritual development for the foreseeable future may 
still be drawn from the traditional vision. 

What we need is thus clear: a more integral telling of the modern genesis 
story that would present its emergent, psychic and numinous character, and a 
greater understanding of these qualities by the religious traditions. An 
articulation and appreciation of the immanent dimensions of the cosmic 
journey might enable the various traditions to reflect more profoundly on 
their own mythic symbols and on a common relation between them. Both 
individual and evolutionary values can be found in all these phases of con¬ 
sciousness as we seek to bring the human community and the entire universe 
to its fulfillment in an ultimate personal Theosphere 33 mediated by the 
Cosmic Christ. 
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